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Writing local histories about past human landscapes is a challenging task that often 

involves deciphering conflicting data. Our group had to work through several contradictory 

assumptions, inferences, and evidences; on more than one occasion we were forced to abandon 

our previous assumptions when confronted with new evidence and start from the very beginning. 

We consulted primary sources, drove around historic York County, and examined material 

evidence in order to create a comprehensive evolution of space, community, and property from 

the early 1700’s till present.  

When researching the timeline of the property, we learned how hard it is to locate 

documents about a specific person or family in history. One reason for this is the tendency of 

Protestants to give their children popular names found in the Bible. Also, first names tended to 

be repeated several times in the same family throughout different generations.  Another problem 

with looking through old records was that the spelling of last names has in some cases changed 

significantly throughout the years.  Furthermore, many of the dates that we found in our research 

were contradictory. Perhaps this is because in the past accurate dates were not as important as 

they are today and record keeping was not as exact. 

When attempting to integrate our archeological and historical findings, we came across 

several discrepancies between material and non-material evidence. According to a York county 

aerial map from 1876, the mill is shown to be in the place where the outbuilding stands today. 

This is plausible, as the stone foundation of the outbuilding is consistent with the material of 

which mills were made. Most of the old mills in York County were made out of stone. However, 

there is not a mill in this location on an earlier map of the same area from 1821. Therefore, the 

mill must have been constructed sometime in the mid 1800’s. Although we are not sure what was 

here before the mill, we have inferred from our archaeological research that since the wooden 



structure of the outbuilding is resting on the mill’s stone foundations, the mill must have been 

built prior to the outbuilding. This makes the foundation the oldest part of the site. We also 

wondered why someone would spend so much time and energy into building a mill if it was only 

to be torn down a few decades later. Could something have happened to the creek which made a 

mill no longer possible? Maybe the mill was no longer profitable and the owner decided to make 

a career change and try his luck as a blacksmith. Another possibility is that the property changed 

hands. Perhaps the mill fell into disrepair, and the new owner decided to build the outbuilding on 

top of the old mill’s foundations.  

This still leaves us with several questions about the date of the outbuilding and how it 

was used. We still have no way to tell when the rest of the outbuilding was built. When was the 

loft and roof added? The extent of artifacts found on the floor dating to the late nineteenth 

century leave us wondering if there was an earlier building on this site before the mill was 

created. The iron artifacts and furnace in the eastern room could be the remains of a blacksmith’s 

shop. This would fit with the local people’s stories about the property. The only problem with 

this theory is that it is strange that someone would still be making a profit as a blacksmith so 

close to the beginning of the twentieth century. Therefore, if the eastern building was in fact a 

blacksmith’s shop, it must not have been in use for more than fifty years or so. Although the 

archaeological data seems to point out that the outbuilding was built after the mill, we cannot be 

sure how the outbuilding was used at this time. It is quite possible that the iron artifacts represent 

an earlier phase of the site, before the mill was even built. 

For more information on the property and the people who lived there we focused on 

several primary sources, including a book on the history of the German Baptists (A History of the 

German Baptist Brethren in Europe & America, by Martin Grove Brumbaugh) and the 



gravestones found at the cemetery near the Stouffer farm site. These sources were particularly 

helpful in working with one another, because we used the gravestones to fact check the book’s 

history and used the similarities in names to confirm that the Stouffer mentioned in the book is 

the same Stouffer as the one who lived at our site. The gravestones were also helpful in 

providing specific birth and death dates, which were useful in verifying our timeline and in 

finding more specific information about the Stouffer family. A lucky stumble upon what seems 

to be the original deed to the property provided us with the exact date the Stouffer family 

purchased the property. 

The historical book on the German Baptists was especially helpful, firstly because it 

listed Abraham Stouffer as a specific member of the Conewago congregation, secondly because 

it confirmed his location, and thirdly because it gave us a specific date (1770) by which the 

Stouffers were residing in the United States. While they may have come earlier still, we know for 

certain because of this book’s congregation list that Abraham Stauffer and his wife were living in 

the United States as early Americans. 

To the best of our knowledge, the property was originally owned by W. Penn, who 

probably came about the property some time in the early 1700’s. Around the 1763’s, we 

speculate that the land was passed to the Stouffer (Stauffer) family, who probably owned it for 

several generations until the late 1800’s or through turn of the century. Sometime around the mid 

1800’s (ca. 1850), we have reason to believe that the outbuilding was either converted into the 

Little Bermudian Mill, or that the foundation and Mill were built as the sites first and original 

purpose. In the eastern room of the outbuilding, on the eastern most walls the date 1885 was 

found amidst a myriad of names and figures, giving us some clue that the building was probably 

transformed from a mill to a shop or residency sometime in the mid-late 1880’s. Sometime in the 



early/mid 1900’s the building and the property surrounding was bought by the Hoffman family. 

At one point it belonged to John Hoffman, his son Guy Hoffman, or both. By this time the 

building was no longer a shop or residency, but instead a garage site for provisional discards. It 

seems that around 1970 a man by the name of Spence Thorton acquired the property, but did not 

live on it. By 1977 the property had been purchased by Diane Philips and her husband. Much 

renovating was done to the farm house, but the outbuilding continued to be used as a 

dumping/storage space. We know that Diane was not the first to use the space for discarded 

items, though we are unsure as to when the building passed from a place of habitation to a 

storage house. It’s most recent use was of course for the purpose of our class’s field experience 

as a survey and excavation site in March of 2011.  

The cemetery, located somewhere adjacent to the property, holds the gravestones of 

several important characters who playing large roles in the theories Cady, Laura, and Annie have 

procured about the property and its uses. We do not know the exact location of the cemetery; 

despite our best efforts rain, floods, and lack of road signs prevented the three of us from ever 

seeing the cemetery site in person. The information we have acquired from 

the grave site simply confirms our knowledge of the presence of the 

Stouffer family and the Dierdorff (Deerdorff) family; Christina 

Dierdorff/Stouffer being the wife of Abraham Stouffer (1725/29-1785). 

Additionally, a certain floral symbol is present on many of the head stones 

found in the cemetery and connects the grave plot and its inhabitants to the mysterious symbols 

found on the walls of the east room of our infamous outbuilding.  

We can say with some degree of certainty, with the use of the dates provided on the 

gravestones in the cemetery near Stouffer Farm, that Abraham Stouffer and his wife, Christina, 



were members of the Conewago congregation, which is a colonial congregation of the Brethren. 

This congregation was established in 1741 and met fourteen miles from York
1
. More specific 

locations are not provided by the historical book which provides the rest of this information, but 

even with that general location, we can say the congregation was probably located near the 

Stouffers.  

 The first minister of this congregation was George Adam Martin, who came from 

Coventry and later went over to the Beisel movement, a more mystical sect of the colonial 

Brethren, though specific dates of his departure are not given. Consequently, it is impossible to 

say for sure whether the Stouffers were ever a part of the congregation under George Adam 

Martin while they were living at the Stauffer property on 50 Hollow Road. In the list of first 

members of the congregation, the Stouffers are not included, but this list does mention that 

“others” are included among the first members, so possibly the Stouffers were a part of this 

community from their early start and they merely were not among the more notable members 

provided here
2
. It is impossible to say for sure, but we shouldn’t rule out the possibility that the 

Stouffers were a part of the congregation when George Adam Martin was preaching.  

 Though specific dates of George Adam Martin’s departure are unknown, we do know 

that he was a part of the Antietam congregation in Maryland after he left the Conewago 

congregation. We know he was in Maryland in 1762, and that he was in Maryland shortly after 

he left the Conewago congregation, so it is reasonable to speculate that the Stouffers were part of 

the congregation at this point, since we know they were members for sure in 1770. It is 

interesting to discuss George Adam Martin because he had several misunderstandings with the 
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Brethren in the Conewago congregation, and that almost certainly affected the Stouffers and the 

community around the Stauffer property. The nature of Martin’s complaints with the Brethren 

were that they “adopted needless restrictions”, and more specifically that they did not all anyone 

who wasn’t baptized to take part in the Holy Sacrament. Martin believed this was a wrong 

assertion, and consequently opposed the Brethren until he adopted the Seventh Day view in 

1762
3
.  

 After George Adam Martin left and pronounced himself part of the Ephrata Society, 

Elder Daniel Leatherman took over leadership of the congregation. On his removal to Marylan, 

Nicholas Martin was made elder. When he was also removed to Maryland, George Brown was 

placed in charge of the congregation, though he was not yet ordained, in 1770. At this point in 

time, we can definitively say that Abraham Stauffer and his wife were among the seventy-sevens 

members in this congregation, as “Abraham Stauffer and wife” are specifically listed among the 

list of members of the church provided in the historical account of the German Baptist Brethren
4
.  

 Among the headstones in the cemetery, in addition to numerous Stouffers buried there, 

there are also many Deerdorffs (though the spelling of this name does differ in various historical 

contexts, just as “Stauffer” can also be seen spelled “Stouffer”). This is interesting to note, 

because specifically, a Henry Deerdorff is buried in the cemetery (we know this because his 

headstone is one of those located in the cemetery which is still readable), and a Henry Dierdorff 

and wife are also listed among the congregation members of the Conewago church in 1770
5
. 

Because Abraham Stouffer and Henry Dierdorff are both buried in the cemetery near the Stouffer 

property, and they are also both listed among the members of the Conewago congregation, we 

can say with some degree of certainty that these are the same two men, and that because Henry 
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Dierdorff appears in both places with Abraham Stouffer, that Abraham Stouffer was in fact a 

member of this Conewago Congregation, and was also living in America for sure in 1770.  

Nothing indicates that they ever left this congregation, and several other of the 

congregation’s names appear on the headstones of our cemetery site, indicating that the plot 

belonged to the Church of the Brethren at some point. Following this lead, we thought that 

maybe the floral symbol found on the headstones and the eastern most walls might be some kind 

of religious symbol. History indicates that symbols such as this one appear as far back as ancient 

history, though with slight variations in shape in proportion. Most of these symbols had some 

connection with religion or the occult. Therefore it is possible that this symbol once had strong 

religious affiliation.  

However, after further research indicates that the symbol is a 

common Pennsylvania Dutch hex, connected with PA Dutch folk art 

and found on everything from plates, to wall décor, to grave stones. 

Each hex holds significant meaning, and in the case of our flower, 

there are two possible meanings.
6
 Most commonly the motif 

represents joy and prosperity, though it is also common to keep the Rosette around the home as a 

sign of good luck and a safeguard against harm.
7
 To this day, these hex symbols are a trade mark 

of the Pennsylvania Dutch heritage, culture, and folk art in the central PA area. 

Though we were faced with the challenging task of writing a history on a site which we 

knew little about, it was remarkable to discover how many possible theories or narratives could 

emerge from a single piece of evidence. Through primary sources, first hand experiences, and 
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lots of help from more experienced professional, we were able to create a general time line of the 

ownership, space, and function of the Stouffer farm outbuilding.  
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